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“ Arise ! Awake ! And stop not till the Goal is reached. ** 



TO THE VASTS 



Ur<m deva anivadhe syama 

Sam ashvinor avasa nutan&na mayobhuva supranito gamema 
A no rayim vahatam ota viran a vishvan amrita saubhagani 

— Atri : Rig-veda, V.42.xvii-xviii 

For the resplendent Vast 

Where nothing halts the victorious march of the Soul, 

Our hearts are pining, O Powers of Light! 

The Twin Rays leaping from the abysmal depth of the Unknown 
And speeding through the trackless Night 
To the shores of the rosy Dawn, — 

Will they not encircle our Being 

In the thrilling embrace of a new-found Joy, 

And melting it into a stream of ineffable Beatitude 
Lead it on to the Rhythm of the lucent immensities ? 

Turn us into channels of your rushing Might, 

O Twin Rays of Immortality, 

And infuse in our souls the potency of a prowess divine 
Making us participants of the plenitude of a universal harmony. 



(Translated by Anirvan) 



CONVERSATIONS OF SWAMI SIVANANDA 

Belurmath ; 25 DececmCber 1929 



Last night Xmas eve was celebrated at 
the Math with great joy and solemnity. In 
the drawing room below the picture of the 
baby Christ in the lap of Mary was beauti- 
fully decorated with leaves, flowers, and 
garlands, and various kinds of fruits, sweets, 
and cakes etc. were offered before it. Apart 
from the sadhus and brahmacharis of the 
Math many devotees from outside had also 
joined in the celebration. After select por- 
tions from the life and teachings of Jesus had 
been read from the Bible , a few elderly 
sanyasins spoke interestingly on the holy 
life and message of Christ. Mahapurush 
Maharaj could not go down to attend the 
function, but he enquired into every 
detail of the celebration and expressed great 
delight at it. 

As soon as the sadhus and brahmacharis 
of the Math collected in the room of Maha- 
purushji, he greeted them all smiling by 
saying, ‘Happy Christmas’, and apropos of 
the previous night’s celebration of Xmas eve 
said, ‘This celebration of ours dates from the 
time of the Baranagore monastery itself. A 
few months after the passing away of the 
Master, Baburam Maharaj’s (Swami Prema- 
nanda) mother invited us to visit their native 
place, Ant pur, for a few days. Swami ji took 
all of us there. At that time we were all full 
of a great spirit of renunciation. All were 
pining in their hearts at the separation of the 
Master and were absorbed in hard spiritual 
practices. The only thought which filled 
our minds day and night was how to realize 
God and how to have peace in the heart. 
Even after going to Antpur we continued our 
spiritual practices with great zeal. After 
lighting a dhuni (a log-fire) we used to sit 
near it and pass whole nights in japa and 
meditation. Swamiji used to talk to us on 
renunciation and dispassion. Sometimes he 
would read the Upanishads, sometimes the 



Oita, or the Bhagavata, to us and discuss 
them. A few days went by in this way. One 
night we were all meditating, sitting near 
the dhuni. After a long meditation Swamiji, 
seized by a sudden ecstatic mood as it were, 
began to speak on the life of Jesus, wholly 
absorbed in the subject. The rigorous 
sadhana of Jesus, his burning renunciation, 
his teachings and, above all, his feeling of 
oneness with God — all these and other things 
he began to describe with such force and 
clarity that we all became spell-bound. We 
felt at the time as if Jesus himself was telling 
U3 the story of his miraculous life through 
Swamiji’s mouth. As we were listening to 
these a current of inexpressible delight flowed 
in our hearts ; and the thought rose continual- 
ly in the mind that somehow or other, before 
everything else, God must be realized and 
that we should become one with Him, and 
that everything else was vain. Whenever 
Swamiji spoke on a subject, he would deal 
with it as if it was of supreme import- 
ance. Later on we came to know that Xmas 
eve happened to fall on that particular day. 
But none had any idea of it befoie. We 
felt as if Jesus manifested himself through 
Swamiji and spoke to us about his own glorious 
life and teachings in order to deepen still 
further our spirit of renunciation and our 
desire to realize God. It was during this stay 
at Antpur that our resolve to form an order of 
monks by ourselves became still more firm. 
The Master had made us sanyasins before he 
passed away ; that spirit was strengthened 
further at Antpur. Jesus was the king of 
sanyasins, a burning example of renunciation. 
It is very difficult to understand his very 
wonderful and superhuman life and extra- 
ordinary message, unless one becomes an ideal 
sanyasin. We have seen the Master and have 
lived with him ; so we can understand a little. 
But how can common men understand him P 
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Even the followers of Christ have not under- 
stood him properly ; especially the Christian 
missionaries of our times have utterly failed 
to understand him. They cannot grasp the 
true significance of his life. The reason is 
that among many of the preachers of the 
Christian religion today the same renuncia- 
tion and tapasya, discrimination and detach- 
ment, and desire for liberation are lacking. 
Indians have a natural grasp of religion and 
know how to live a religious life. As a 
consequence, consider the results achieved by 
the preaching of the Christian religion during 
this last hundred and fifty years. Nothing at 
all. How many people have developed a 
truly spiritual life as a result of their preach- 
ing ? Renunciation, dispassion, purity — these 
are the foundations of a life of religion. Jesus 
himself has said, ‘Blessed are the pure in heart, 
for they shall see God.’ This ‘seeing God’ is 
the aim of a life of religion. If, instead of 
this, only a vast organization is built up and 
the books are filled with the names of tens of 
millions of members belonging to the sect, 
nothing of consequence is gained by these in 
the field of religion. These things may have 
value in politics, but not in the realm of 
religion. Swamiji said, T shall think that my 
work has been successful, if I have been able to 
give real spiritual life even to ten persons.’ 
The significance of this remark of his is that 
it is extremely difficult to gain a spiritual life. 
Realization of God or the experience of 
Brahman is Spiritual life. ‘Religion is realiza- 
tion.’ There are many highly intelligent men, 
among the Christian missionaries, who are 
widely read and great scholars. If they had 
along with these the renunciation and tapasya 
which Jesus had taught, then only it would 
count. 

‘You have joined this holy Order of the 
Master, the lord of renunciation, and have 
made him the ideal of your life and are 
shaping your character in accordance with 
that ideal. You will attain the Good (kalyan ) , 
and you will achieve the bliss of Brahman — 
there is not a shadow of doubt in that. As 



long as this Order will hold on to the life of 
the Master, the embodiment of all divine 
ideals ( bhavas ) , as the Ideal, keeping its gaze 
fixed on the realization of God, through 
renunciation, dispassion, and tapasya, as the 
principal aim of life, so long it is certain that 
the spiritual power of this Order will remain 
undiminished. It is very easy to spread 
your work and raise your prestige etc. But 
it is extremely difficult to pass the whole life 
by following a single idea, by devoting one- 
self to tapasya wholly for the realization of 
God. Swamiji has said that our motto should 
be : ‘For the liberation of one’s own self and 
for the good of the world.’ First acquisition 
of Self-knowledge, and then the good of the 
world. Activities like the service of the sick 
etc. which Swamiji has started in this 
Organization should all be done along with 
daily spiritual practices as part of bhajan or 
devotional exercises. Then only will the 
activities be properly carried out. But if 
without doing so somebody abandons himself 
entirely in the tide of activities, it becomes 
difficult in the end to stand firm against the 
buffeis of fortune. Often the great success 
achieved in work rouses enthusiasm foi it. 
But that is not good ; in the end it pushes 
into oblivion the aim of life and obliterates all 
distinction between ends and means. We 
never heard the Master talk to us anything 
except God. . His one word and teaching was 
this, ‘First of all realize God by whatever 
means you can.’ 

A sanyasin : Maharaj, The Master has 
said that occult powers are an hindrance to 
the realization of God ; but the life of Jesus, 
it appears, is full of miracles. He brought 
the dead to life, healed the sick, and did 
various other kinds of miracles. After trans- 
mitting his power into his twelve disciples, 
he even asked them to do the same. This 
seems a little difficult for us to understand. 

Mahapurushji : Yes, the Master has 

rightly said that if sadhakas (spiritual 
aspirants) pay attention to the attainment of 
occult powers, they can no longer advance 
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towards God ; their spiritual progress stops 
there. Mother also showed the Master that 
occult powers are to be discarded like filth. 
But the miraeles mentioned in the life of 
Jesus were not performed by him for the sake 
of exhibition at all ; he was only moved by 
the sufferings of the afflicted to remove them. 
It is said in the Bible itself that, after restor- 
ing sight to the Wind, and making the leper 
whole by mere touch, he told them at the 
same time not to reveal those things to 
others. He never performed them for the 
sake of fame, or for gaining the esteem of men. 
It is also said in the scriptures that after 
attaining Self-knowledge the knowers of 
Brahman live in the world with the sole 
purpose of doing good to it. They have no 
other desires or aims. Apart from that Jesus 
was no ordinary person. He was an Incar- 
nation of the Divine. His being was merged 
in that of the Divine Father, the Supreme 
Lord. Therefore it is in no way unnatural or 
reproachable fbr him to have done these things. 
The performances which common men regard 
as very wonderful and impossible are, like 
breathing, all very easy to Incarnations. 
They do not require effort to do these things. 
Their merest wish accomplishes the impos- 
sible. In some instances Jesus exhibited such 
miracles to enkindle faith in God in the 
hearts of unbelievers. It is often difficult to 
understand the deep secret of their work. 

To cure physical sickness by mere touch 
is not a. great miracle. It is all very easy. 
The Master has showed the greatest miracle 
of all ; He made individuals realize the Divine 
and plunge into samadhi by mere touch. To 
turn the tendency of the whole mind God- 
ward by annihilating the heap of samskaras 
acquired in all the pa6t lives is the greatest 
manifestation of supernatural power. Oh ! 
what tremendous things we have seen the 
Master perform ! Even to think of them 
raises the hairs on ends. He used to play 
duck* and drakes, as it were, with the minds 



of men. He used to straighten the crooked- 
ness and angularities of mind by his mere 
wish. At his mere touch all the diseases of 
the mind would get healed. What a great 
reservoir of spiritual power was the Master ! 
Outwardly he looked like an ordinary person ; 
but the all-powerful God acted through his 
body .... 

A German lady devotee came and saluted 
Mahapurush Maharaj. And as soon as she 
stood up Mahapurushji greeted her smilingly, 
and wishing her a happy Xmas asked, ‘How 
did you enjoy the Christmas eve yesterday V 

The lady devotee : Ah ! I was very much 
delighted. I never found such delight before 
in life on Christmas eve. In the West it is 
mostly marked by gay rejoicings and 
festivities, food and drinks, fine dresses and 
appearances, song and music etc ; and the 
whole country is carried away by these. 
Whatever worship and service are done are 
mostly performed according to a fixed fonnal 
routine. Sincerity is greatly lacking in them. 
They spend millions in festivities. The heart 
is not satisfied by these outward shows. So 
last year on the Christmas night I prayed 
yearningly to Jesus at one o’ clock in the 
night saying : ‘O Lord, Grant me that I may 
feel the true joy of Christmas at least once in 
my life.’ He listened to my prayer. This time 
I felt here the true joy of Christmas, my 
heart is filled with it.’ 

Mahapurushji : Our worship is sattmka 
worship. The Christmas celebration here is a 
sattvika celebration. Love, devotion, faith, 
sincere prayer are the chief elements of this 
celebration. This alone is true Christmas. 

The lady devotee : Was the Lord a Jew in 
truth ? 

Mahapurushji : He was neither a Jew nor 
a Gentile. He was on a level far above all 
these ; he was an Incarnation of the Divine 
Power. He descended on earth in human 
form for the salvation of humanity. 




THE IDEAL AND IDOLS 

By the Editor 



- « 

Svam vinihanti asadgrahat — One destroys oneself by clinging to the relative 
— (Shankara) . 



From time immemorial India has clung 
to an integral conception of life and Reality. 
She has viewed them as whole and continuous. 
This conception forms the dominant note of her 
philosophy and the motor of her civilization ; 
it outlines the pattern of existence which it 
has been her historical aim to achieve in uni- 
versal practice. The divisions and opposi- 
tions which we are prone to make to-day, 
under the influence of Western thought, as 
between matter and spirit, between Church 
and State, between things sacred and things 
secular, between interests which pertain to 
Heaven and those that belong to the earth 
are alien to Indian thought. India has, of course, 
always emphasized the One as against the 
Many, the timeless as against the contingent, 
for without the support of the former, the 
latter becomes wholly illusory. ‘Time 

is the moving image of Eternity 

and isolated from its immutable support 
and womb, the pageant of phenomena 

loses all significance and can enjoy no more 
than a purely illusory existence. This is the 
meaning of the so-called cult of negation or 
otherworldliness, which provides such a 

favourite and constant target of attack to 
persons given to shallow thinking, or addicted 
to romantic spirituality which fails to rise 
above idolatrous worship of Society and sensa- 
tion. The cult of materialism often speaks a 
high moral language to seduce people. The 
Eternal is the source of all values and cannot 
be judged by the effect it may have on the 
five minutes of human existence. Forms 
emerge and vanish ; they do so on a back- 
ground. Even memory must lean on a 
support ; take that away and everything melts 
into nothingness. 

While Reality is One, It throws up myriads 
of forms without ever exhausting or even 



partially losing Itself in the manifestation 
( . . . ekamshena sthito jagat ) . It is one at all 
the levels of existence, material, mental, and 
spiritual. It is a tapering sort of existence 
with matter forming the base, life and mind, 
the middle and spirit, the pinnacle, the apex 
and the inexhaustible womb of all manifesta- 
tion. The manifested reality is the sanatoria 
brahinavriksha, the perennial tree of the Vast, 
with its roots in the Unmanifest above, and 
trunk and branches spreading out below. The 
cosmic process is an eternal rhythm of the 
Spirit, projecting and withdrawing forms 
alternately, descending into matter and 
ascending again through a series to Its original 
status. The immutable Divine Factor behind 
is the integer that gives value to the series. 
Deny It and the series become mere zeroes 
without any value-giving member to their 
left. Yet, this is precisely what progres- 
sives seek to do either in a simple, naive 
materialistic fashion, or in a highly sophi- 
sticated manner, talking in accents of specious 
rationalism and synthetic philosophy which 
but glorifies the insatiable urge of the ego for 
newer and more exquisite harmonies of 
sensation. 

Not only is Reality one, but the process, 
the manifestation, the history of man and 
existence, is conceived as the Spirit in evo- 
lution. The ‘divine event towards which 
the whole creation is moving’ is the emergence 
of a humanity in possession of the complete 
and correct truth of existence. What is still 
superconscious for the vast masses of men 
will one day be the consciousness for all. ‘In 

time to come Christs will be in numbers like 

* 

bunches of grapes on a vine; then the play 
will be over and will pass out. As water in a 
kettle beginning to boil shows first one bubble, 
then another, and then more and more until 
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all is in ebullition and passes out as steam. 
Buddha and Christ are the two biggest 
“bubbles” the world has yet produced. Moses 
was a tiny bubble, greater ones came. Some- 
time, however, all will be bubbles and escape ; 
but creation, ever new, will bring new water 
to go through the process all over again.’ 
(Vivekananda) . The individuals who 
manifest the highest possibilities of spiritual 
perfection are the agnihotris who keep up the 
sacrificial fire of the Spirit, the spearheads of 
spiritual evolution through which creation 
moves on to its final consummation. They 
are like the intermediary transitional forms, 
perhaps a million years in advance of evolu- 
tion. They come amongst us from time to 
time to keep us from despair, to give us a 
sense of intelligent direction, and to prove to 
us that our efforts can and must succeed. ‘No 
one is going to remain without food/ assures 
Sri Ramakrishna. 

‘In an ocean there are huge waves, like 
mountains, then smaller waves, and still 
smaller, down to little bubbles, but back of 
all these is the infinite ocean. The bubble is 
connected with the infinite ocean at one end, 
and the huge wave at the other end. So, one 
may be a gigantic man, and another a little 
bubble, but each is connected with that infinite 
ocean of energy, which is the common birth- 
right of every animal that exists. Wherever 
there is life, the storehouse of infinite energy 
is behind it. Starting as some fungus, some 
very minute, microscopic bubble, and all the 
time drawing from that infinite storehouse of 
energy, a form is changed slowly and steadily 
until in course of time it becomes a plant, 
then an animal, then man, ultimately God. 
This is attained through millions of aeons, 
but what is time? An increase of speed, an 
increase of struggle, is able to bridge the 
gulf of time. That which naturally takes a 
long time to accomplish can be shortened by 
the intensity of action, says the yogi . . . . 

‘ . The ideal of the yogi, the whole 
science of yoga, is directed to the end of 
teaching men how, by intensifying the power 



of assimilation, to shorten the time for reach- 
ing perfection, instead of slowly advancing 
from point to point and waiting until the 
whole human race has become perfect. All 
great prophets, saints and seers of the world, — 
what did they do P In one span of life they 
lived the whole life of humanity, traversed 
the whole length of time that it takes ordinary 
humanity to come to perfection.’ (Viveka- 
nanda) . 

The spiritual conception of evolution is an 
ancient Indian idea, which finds expression in 
philosophical and mythological language in 
the entire range of her religious literature. 
The conception is being dimly discerned even 
in the West, for the concepts of material, 
morphological, or anatomical evolution are 
proving wholly inadequate to explain the 
ascendant march of humanity to the higher 
values of civilization. Still a sort of dualism, 
which seems fundamental to Western mode 
of thinking with its overestimation of the 
limited human personality as the highest 
category of existence, is retained. Evolutionists 
like Dr Julian Huxley believe that a kind of 
automatic process, a purposeless mechanical 
movement, could still explain the whole course 
of evolution up to the human level, and that 
then and then only mental and moral direc- 
tives come into operation. The opposition 
between mind and matter seems fundamental. 

It is true that abstract intelligence, the 
sense of self-direction and choice, which are 
the instruments of evolution at the human 
level, do not manifest themselves on the plane 
of matter, or of the animal. But the move- 
ment is not aimless, and is mechanical only 
to a particular way of looking at it. There is 
no hiatus in the cosmic process ; nor is it a 
relay race, run up to a point by Chance, 
which stops and relinquishes the directive 
after a while to new emergent factors. A 
secret aim motivates the entire process, an 
aim which remains hidden under taTnasik 
envelopes at the material level. Even at the 
level of abstract intelligence, with the help of 
which man builds up a conceptual universe of 
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ideas and ideals behind the discernible facts of 
experience, the aim is not clearly understood. 
Reason moves in a limited circle and cannot 
explain facts which rush into its orbit now 
and then from beyond like comets swimming 
into the field of earth’s gravitation from 
unknown outer spaces. These facts, the sudden 
flashes from the Beyond, and the propositions 
of value which we derive from feeling and 
not from perception, find their explanation 
and validity only in supersensory experience 
of the integral Truth realized by the seers. 
Ideals are thus the image of perfection that 
exists in potentia in every man. They are the 
intimations through feeling of the Truth 
beyond. The realm of the conceptual is a 
bridge between the two extreme terms of 
evolution. The whole process is ‘all of a 
piece’ — a story in many chapters. It is a con- 
tinuous story without a break — a story which 
embodies, if we read it carefully, at different 
levels, the same values of truth, love, order, 
and the same methods of sacrifice and 
renunciation. Life is a fight against inertia, 
while conscience develops by waging a constant 
war against the ancestral memories of 
instincts and appetites, which were a tool of 
evolution at one stage, but bar the ascendant 
march of man at another. Thus the law of 
sacrifice, as the Vedas proclaim in magnificent 
imagery, is writ large on the entire cosmic 
process. 

This, in short, is the root idea of Indian 
civilization, which is a perennial search, through 
ephemeral forms, after timeless values. 
It is for this reason that it still endures, 
for it has a divine mission to fulfil not only in 
India but in the world at large. 

II 

Shall India forget this lofty, integral truth 
of existence, the meaning and aim of her 
culture ? Yet it seems easy to do so and lose 
ourselves, at the moment of our political 
freedom and consequent liberty of choice of 
the road we wish to travel, in the convulsive 



and insignificant movements of a dying 
relativistic civilization. 

It has become trite to say that civilization 
is on trial, that it may come to grief and that 
at bottom the crisis of our age is moral and 
spiritual. But are we sufficiently clear what 
the implications are and what is essential to 
ensure its survival, stability, and progress F In 
a word it is the loss of an absolute standard, 
of a fixed frame of reference, which lies at 
the root of our troubles. We live in a period 
of all-destructive relativism. Everything 
has been relativized from facts to ideals. No 
truth, no fact, no idea, no norm, nothing what- 
ever, possesses an everlasting or immutable 
character. Truth is judged by its ‘applicabili- 
ty.’ and is defined by many anthropologists 
as a function of culture, as if culture determines 
truth and not vice versa. Marxism has 




superstructure’, according to which moral, 
spiritual, and other ideas are the by-products 
of economic situations as any other part of 
culture. Psychologists declare that reason is 
a playball of instincts. Practical men view 
it as a tool of ‘adjustment’ to novel situations. 
Its product, the ideas, therefore, are no more 
than momentary useful implements. There 
is nothing which is of lasting significance and 
truth. 

The doctrine of momentariness is an 
ancient myth, but is periodically reborn by 
the worship of idols peculiar to the age. No 
age is without its idols, least of all the present. 
An idol is a fetish that puts on the mask of an 
ideal. It not only claims to announce a truth, 
but seeks to impose a duty. An idol is not 
something totally lacking in worth or mean- 
ing. On the contrary it is a truth which 
derives its validity from some usefulness it 
serves. But its peculiar tendency is to make 
into an absolute what has only relative va- 
lidity. In its creation, a limited truth is made 
to aspire for universality. Thus truth be- 
comes falsehood, and good is turned into evil. 
Herein lies the paradox and the self-destructive 
character of relativization. In the very 
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attempt to reduce to relativity all ideas and 
ideals, man finds himself forced to adopt a 
relative value as an absolute and thus to 
negate himself. For example, despite its con- 
ception of “the ideological superstructure”, 
Marxism presupposed the immutability of 
certain ideals. But wherefrom these ideals 
were to derive their everlasting validity, the 
author of Marxism left unanswered. In the 
same way the psychologists who declare 
reason to be a tool of the irrational are forced 
to assume certain unchanging valid principles 
of reasoning to substantiate their thesis. If 
it were not so, there would be no reason to 
suppose that the proponents of the ‘playball 
theory’ of reason were talking anything except 
nonsense. 

The idols of the present age, which are 
responsible for this widespread vogue of 
relativism, can be enumerated, following 
Professor Aller of Catholic University, USA, 
as the idols of scientism and technology, of 
comfort, of activism, and of factualism. All 
these have an exclusive hold on the minds of 
all or nearly all of the present age. They 
all work against stability, continuity, or 
lastingness. Our age takes pride in calling 
itself scientific, but a future historian would 
characterize it not as the age of science but 
as the epoch of ‘the idolatry of science.' 
There can be no question about the achieve- 
ments of our times, about the rapid 
accumulation and wonderful fructification 
of natural knowledge. But the worth of 
science is overrated to such an extent that 
the idol of science dominates all minds or 
nearly all. Our life today is fashioned by and 
dependent on science. This is natural and 
not to be disliked. But the prevalence of 
technology renders man more and more 
insensible to the other aspects of existence. 
It has led to continuous shrinkage of the human 
existential sphere. It is for this reason, too, 
that the very dimensions of scientific achieve- 
ments have thrown society out of balance, 
and that we find technical advance provoca- 
tive of social chaos and anarchy. The search 



for security through technology has ushered in 
the ‘atomic age’ which has only increased the 
total insecurity of mankind. 

In the final analysis all that technology 
can do is to increase comfort. But because 
science and technology form the climate of 
our times, comfort (kama) which holds a 
definite place in the order of values 
(; purusharthas ) turns into an absolute, an end 
legitimate in itself. It becomes an idol. The 
idolatry of comfort equates good life with 
comfortable living. So also progress comes 
to mean technological advance. It becomes 
material, quantitative, and external, with no 
reference to the inner perfectibility of the 
individual. Human progress is conceived as 
a technological problem. Good life, it is 
assumed, will automatically flow from im- 
proved gadgets and material planning. There 
is a technique for everything, for the belief 
is widely held that the pattern of technology 
is applicable everywhere. 

Faith in technology has developed the 
idea of ‘social technique’ and of planning 
human society for the achievement of good 
life. But as it has been very pertinently 
asked, who is going to ‘plan the planners V 
This problem is unsolvable within a, concep- 
tion based exclusively on the categories of 
science. We cannot plan for good life without 
a vision of a future desirable state. But since 
ends are alien to scientific thought, we cannot 
decide what is good and what is not by 
scientific principles. 

The age also suffers from an overestima- 
tion of doing and of factualism, as 

contrasted with contemplation and idealism. 
The tendency to overrate activity influences 
the modern attitude to quiet, contempla- 
tive life dedicated to the search for 
universal principles and ideals. The 

essence of life is held to consist in doing 
something and attaining prestige and power 
in terms of money. The idolatry of factualism 
is closely related to the idolatry of activism 
and receives its theoretic formulation in all 
forms of positivism. Propositions which do 
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not refer to ‘facts’ which are public and can 
be observed and repeated are rejected as 
meaningless. But an ideal cannot be observed 
as a fact based on sense perceptions, and its 
validity cannot be proved by knowledge 
derived from the senses. Rationalism cannot 
proceed except upon certain premises. Pre- 
mises about facts are derived from sense 
perception, but premises about ends must 
come from a different source. 

All these idols work for momentariness 
and fragmentation of life. The past also 
loses its meaning. Science is always on the 
march, the troth of today is the error of to- 
morrow. Comfort requires incessant improve- 
ment, and this is also kept alive by the 
intrinsic necessities of technology. Activity 
is essentially related to present adjustment, 
while facts are contingent and lack stability. 
Novelty alone has value. Creeds and faiths 
change according to the intellectual fashions 
of the moment. The past is emptied of 
meaning. Life becomes a discontinuous 
series without a binding and fixed principle. 

This prevailing temper has struck a severe 
blow against ideals whose essence it is to be 
independent of and untouched by the changes 
and vicissitudes of times. With the general 
relativization the ideals have lost their old 
status. The vision of the ideals may change 
with the ages and with men ( smriti ) , but from 
the beginning of the vedic times upto the 
present day certain ideals have been believed 
in India to be exempt from all change 
(sanatana) . No social upheaval or political 
catastrophe, no transition from one economic 
stage to another, no loss of political freedom 
or economic power, has so far been able to 
touch the ideals. But relativization seems to 
be at our doorstep today. There is a great 
emphasis on technology and planning, but do 
we find a sufficient concern for guarding the 
eternal verities enshrined in our tradition ? 

In a human situation like this when 
relativism reigns, supreme and threatens to 
sweep India on its tide, what is primarily 
needed, and needed more than any change of 



material conditions, any sort of planning, is a 
restitution of the true dignity of man. This, 
in turn, cannot be done unless the immutability 
of everlasting ideals be fully recognized, and 
the eternal moral and spiritual directives, 
termed shruti , be given the supreme impor- 
tance they deserve in individual and social 
life. Today man the ephemeral part of the 
true human Person, has become the measure 
of all things. The only way in which the 
threat which arises from this dictum of the 
self-sufficient man can be met is to oppose it 
with an emphatical, ‘God is the measure of all 
things.’ Man is only a measurer and must 
measure according to a standard that is im- 
mutable and everlasting. Without an absolute 
standard of this kind all speculation loses 
meaning and existence becomes a nightmare. 

This human dignity cannot be restored 
until we recognize that the everlasting core, 
the base, of human personality is an 
immutable Divine factor, the para prahriti , of 
the Supreme Unmanifest ( Purushottama ) . This 
Divine factor in man and nature and beyond 
is the measure of all things. It is the real 
man, the Man in, every man, and not the 
changing envelopes of Personality, which can 
inspire reverence for life and endow our activi- 
ties and speculation with sense as endeavours 
to recover the lost dominion of the Self 
(svarajyasiddhi ) . 

The task, therefore, devolves upon the 
quiet and the contemplative who realize that 
the eternal verities of the sanatana dharma 
are not obsolete relics but everlasting lights 
illuminating the horizon of human existence 
to demand that our education must transmit 
to the students and the people, fast being 
demoralized and weakened by the cheap values 
and disintegrating notions of a relativistic 
civilization, a complete and correct vision of 
man. In times of emergency the contempla- 
tive and quiet person has to become active 
and translate his ideas into practice in order 
to put before the eyes of men the ever 
luminous ideals which point the way beyond 
the present horizon of human existence and 
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make it possible for men to transcend them- the peace ideals, thus contracting the human 
selves and their present limitations. The existential sphere and forbidding man the 
times impose on him, further, the grave duty vision of truths and lights from which all great 
to become an iconoclast in order to shatter the achievements in history have originated, 
idols which pose as the whole truth and usurp 
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In evolving a standard of conduct in which 
life-activity will have a harmonious expression 
in a large rhythm of social well-being 
( loJcasamgraha ) , the responsibility then 
primarily rests on the individual, the measure 
of the development of whose inner being will set 
the pace for the development of healthy social 
ideologies. Karma forms an integral part 
of total Being just as Buddhi; but to 
save the former from the banalities to 
which it may sink from an uncritical 
attitude towards the aim of existence, 
we must have recourse to a higher source of 
illumination than what is guaranteed by the 
social conscience, which, after all, is never 
free from the undiscerning murkiness of the 
crowd-mind. A clear perception of the Light 
is always an exclusive privilege of the 
individual ; it is really his consciousness which 
forms the focus from which a ‘private world’ 
appears in normal course of things as a 
subjective-objective diffusion ; and in social 
relations it is ultimately the interests of this 
private world which govern the individual’s 
outlook on common life. The world of sensa- 
tions and its reflection as the world of elemental 
passions are at present the only materials from 
which a real public world of general appeal 
can be built up; beyond this, the world of 
ideas and norms dealing with universal aspect 



of things is a hazy affair, whose messages are 
imperfectly understood and tardily assimilated 
by the group-mind, which nevertheless exercises 
a profound influence in shaping the individual’s 
philosophy of life. The liberation of the forces 
of the inner being and an uplifting of the social 
conscience by its imperceptible pressure is thus 
always a task imposed on the individual by the 
very nature of the evolution of the principle 
of consciousness in Nature. In this light, the 
message of the Gita , even if the occasion for 
its dispensation rose in a social context and its 
emphasis on the concrete realization and 
universal application of an abstract idea never 
lagged, gradually becomes, as it proceeds, 
preoccupied with a grappling with the problems 
of an individual self-development. The urge 
to activity thus assumes the character, not of 
an exhortation prompted by an acceptance of 
the common values of an undeveloped social 
conscience, but of a critical analysis of the 
deep impulses rooted in the individual’s inner 
being. 

Thus we see that the main problem of the 
individual in his attempt at realizing the poise 
of yoga-buddhi is the sublimation of his own 
karmic urge. Karma, as a rhythm of the 
Being in its functioning as a multipotent 
creative impulse ( visarga ) dominates the whole 
sphere of Life, whether its energizings are 
directed towards the* creation of values in terms 




